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Abstract
This meta-analysis examines Friedrich Nietzsche's philosophy as a potential precursor to 
anarcho-capitalism, emphasizing the critical role of precise terminology in understanding 
political ideologies. Through a detailed table defining socialism, communism, fascism, 
national socialism, capitalism, and anarchy—highlighting their etymological origins, true 
meanings, and misconceptions—the essay argues that Nietzsche's anti-statist and anti-
collectivist critiques, including his condemnation of socialist envy and the state as a "cold 
monster," align with anarcho-capitalist principles derived from Austrian economics and 
thinkers like Rothbard and Hoppe. However, Nietzsche's misinterpretation of capitalism as 
bourgeois idolatry, due to 19th-century semantic confusion, limited his vision. The essay 
concludes that had Nietzsche grasped the true terminology—as pure, stateless free 
enterprise—he might have founded anarcho-capitalism, but his era's distortions led to mutual 
misunderstandings, underscoring terminology's importance in bridging philosophy and 
economics.
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Introduction

Purely academic essays risk detachment but gain value when tied to practical or inspiring 
ideas. This meta-analysis explores whether Friedrich Nietzsche’s philosophy prefigures 
anarcho-capitalism, a system formalized decades later, and whether this connection clarifies 
anarcho-capitalism’s principles through precise terminology. Nietzsche, though not an 
anarcho-capitalist, critiqued communism, socialism, anarchy, and capitalism—terms often 
deliberately misused in his era and ours (Nietzsche, 1886). He despised socialism’s “rabble” 
for undermining the worker’s satisfaction and teaching envy and revenge, stating in The 
Antichrist: “Whom do I hate most among the rabble of today? The socialist rabble, the 
chandala apostles, who undermine the instinct, the pleasure, the worker’s sense of 
satisfaction with his small existence—who make him envious, who teach him revenge. The 
source of wrong is never unequal rights but the claim of ‘equal’ rights” (Nietzsche, 1895). Yet, 
he misinterpreted capitalism, viewing it as promoting “crudest and most evil forces” 
demanding “bourgeois idolatry” and reducing individuals to “cogs in a machine” (Dodd, 2014).



This study clarifies these terminologies, contextualizes their philosophical and historical 
implications, and examines Nietzsche’s role as a precursor to anarcho-capitalism, arguing 
that had he known the true terminology—as defined in the table—he might have founded the 
ideology, but his era’s semantic confusion led to his misinterpretation by others and his own 
misunderstanding of capitalism as bourgeois idolatry (Dodd, 2014) and anarchy as chaotic 
nihilism (Nietzsche, 1886; Kaufmann, 1974).

Ideological confusion arises from two forces: propaganda pushing power grabs and human 
desires for utopian solutions, fostering “snake oil” promises from left and right that 
consistently fail (Rothbard, 1978). As the terminology table below details, socialism, 
communism, and fascism enforce government as the highest authority, ruining economies by 
enforcing misery, while capitalism and anarchy rely on individual decisions—misconceptions 
Nietzsche both pierced and fell victim to. Anarcho-capitalists, notably Murray Rothbard and 
Hans-Hermann Hoppe, build on Austrian economics and the U.S. Constitution’s 5th 
Amendment rights—life, liberty, and property—arguing that governments often plunder these 
through war, debt, and regulation (Hoppe, 2001). Rothbard, drawing on natural law, roots 
these rights in self-ownership: “every man has a property in his own person. This nobody has 
any right to but himself” (Rothbard, 1982, quoting Locke). They advocate private law and 
decentralized systems, a view partially shared by libertarians and economists like Richard 
Werner, who showed that commercial banks create ~97% of money supply in economies like 
the UK, redistributing middle-class wealth to elites in a Ponzi scheme fueling poverty and war 
(Werner, 2014). Nietzsche’s view of the state as “the coldest of all cold monsters” and his 
critique of socialist envy align with this rejection of centralized control, with his poetically 
complex Übermensch suggesting—speculatively, given his nuanced German prose—self-
sufficient individuals who thrive without government (Nietzsche, 1883; Kaufmann, 1974). His 
moral focus on money as enslaving, unlike anarcho-capitalism’s economic clarity, reflects the 
terminological fog of his era, explored through the importance of terminology.

Terminology and Context

The terminology table defines key political ideologies, their etymological origins, true 
meanings, and common misconceptions, grounding Nietzsche’s critiques and anarcho-
capitalism’s principles. Rooted in Latin and Greek, these terms reveal ancient empirical data 
on societal organization, yet their misuse fuels confusion, as Nietzsche experienced. His 
hatred of the “socialist rabble” (Nietzsche, 1895) targets the table’s socialism as envy-driven, 
undermining progress by enforcing artificial equality. His misinterpretation of capitalism as 
bourgeois idolatry (Dodd, 2014) mirrors the table’s misconception that it inherently causes 
exploitation, when its pure form—zero state involvement—eliminates such distortions, a 
clarity Nietzsche lacked due to 19th-century terminological limits (Robin, 2013).

Socialism’s Latin “societas” (partnership) belies its extremist reality of abolishing individual 
rights, which Nietzsche saw as ruining the capable under the pretense of helping the poor 
(Nietzsche, 1886). National socialism’s “natio” and “societas” mask its totalitarian collectivism,
akin to fascism, which Nietzsche’s philosophy was misread to inspire despite his rejection of 
state worship (Hicks, 2006). Communism’s “communis” promises shared ownership but 
delivers centralized tyranny, as Nietzsche would have derided (Pipes, 1990). Fascism’s 
“fasces” symbolizes authoritarian unity, a regimentation Nietzsche’s anti-statism opposed. 
Capitalism, from “capitalis,” is falsely blamed for monopolies enabled by government, a 
distortion Nietzsche fell for, unlike the table’s pure definition (Rothbard, 1970). Anarchy’s 
“anarkhia” (without rulers) is misconstrued as chaos, yet its voluntary cooperation aligns with 



Nietzsche’s speculative Übermensch, though his poetic complexity resists political clarity 
(Kaufmann, 1974). The table exposes how these misconceptions—socialism’s nobility, 
communism’s “greater good,” fascism’s right-wing exclusivity—perpetuate the “snake oil” 
Nietzsche and anarcho-capitalists reject.

Term Etymological Origin True Meaning Common Misconceptions

Socialism Derived from French 
"socialisme" (1832), from 
"social" (relating to society) + 
"-isme" (denoting a system or 
doctrine), emphasizing 
cooperative social 
organization.
Latin “societas = society, 
partnerhip, company”.

A range of economic and political 
extremist theories advocating 
collective or governmental 
ownership and administration of 
the means of production and 
distribution of goods, with the 
goal of achieving greater equality 
and social welfare through 
community control by limiting or 
abolishing individual rights and 
property. Built upon the idea that 
the government has the right to 
determine what an individual has 
to do, as the highest authority 
within society.

That it is an inherently 
noble idea that would lead 
to a fair and just society but
was never tried correctly. In
reality, it is based on a 
shortsighted attempt to 
justify envy as a critique of 
inequality, while inequality 
is the cornerstone of 
evolution and progress. 
Since it is impossible to 
make all humans equally 
rich, successful, talented, 
powerful, admirable, strong,
or healthy, all forms of 
socialism inevitably ruin 
economy and society by 
making all poor and 
miserable, killing those who
try to escape such 
madness.

National 
Socialism

From German 
"Nationalsozialismus" (coined 
in the 1920s), combining 
"national" (relating to the 
nation) and "sozialismus" 
(socialism).
Latin “natio = that which has 
been born” evolved into 
“people, nation”. 
Latin “societas = society, 
partnerhip, company”.

The extremist ideology of the 
Nazi Party in Germany (Nazism), 
NSDAP (National Socialist 
German Labor Party), a 
totalitarian system emphasizing 
nationalism, racial purity (Aryan 
supremacy), antisemitism, 
militarism, and dictatorial rule, 
while adopting socialist doctrines 
and promoting a semi-corporatist 
economy under state control. It is 
both a variant of fascism and 
socialism, akin to Maoism (openly
nationalistic) and Stalinism 
(openly antisemitic). Built upon 
the idea that the government has 
the right to determine what an 
individual has to do, as the 
highest authority within society.

That it is the “opposite” of 
the left because it is called 
the right. Actually, it barely 
differs from leftist 
ideologies, as it is just as 
totalitarian, collectivist, 
statist, and pathologically 
murderous. Within the 
spectrum of Socialism, 
Communism, Maoism, 
Stalinism, and Leninism, 
National Socialism clearly 
belongs to this line of 
totalitarian collectivism that 
enforces all power to the 
state. Peronism and 
Kirchnerism are similarly 
difficult to categorize as 
right or left.

Communism From French "communisme" 
(1840), derived from Latin 
"communis" (common, 
shared) + "-isme," referring to 
shared ownership.

An extremist ideology advocating 
a classless society fully controlled
by a centralized collectivist 
government. All means of 
production are owned 
communally, individual rights do 
not exist, and property and 

That it differs from the 
many murderous and failed
attempts that established it,
due to irrelevant 
mislabeling (e.g., the Soviet
Union, which called itself a 
democratic order, like the 



resources are distributed based 
on need ("from each according to 
their ability, to each according to 
their needs"). Disobedience and 
dissent are punished severely, 
including by death penalty.
Built upon the idea that the 
government has the right to 
determine what an individual has 
to do, as the highest authority 
within society.

DDR, Eastern Germany, or 
Yugoslavia, Albania, etc.). 
As the term reveals, all 
property belongs to the 
community, no individual 
rights are respected, and all
is for the “greater good.”

Fascism From Italian "fascismo" 
(1920s), derived from "fascio" 
(bundle), ultimately from Latin 
"fasces" (bundles), referring to
a bundle of wooden rods, 
often surrounding an axe, 
carried by lictors in ancient 
Rome as a symbol of 
magisterial authority, unity 
through strength, and the 
power to punish (rods for 
corporal punishment, axe for 
capital punishment).

An extremist authoritarian 
ideology characterized by 
dictatorial power, forcible 
suppression of opposition, 
regimentation of society and the 
economy, exaltation of the nation 
or race above the individual, and 
often militarism and imperialism.
Built upon the idea that the 
government has the right to 
determine what an individual has 
to do, as the highest authority 
within society.

That it is a purely 
nationalistic and therefore 
right-wing ideology with no 
resemblance to leftist 
ideals. The fascist idea of 
corporatism has been 
widely adopted by socialists
and social democrats, and 
the fascist method of 
intimidation and violent, 
military threat has been 
widely used by communist 
and socialist regimes.

Capitalism From "capital" (wealth or 
principal) + "-ism," coined in 
the mid-19th century by 
socialists like Louis Blanc and
Pierre-Joseph Proudhon, 
initially as a pejorative term 
for systems dominated by 
capital owners.
Latin origin “capitalis = 
reffering to the head”, 
becoming “capitale = stock, 
fund, merchendise”

An economic system 
synonymous with free market 
enterprise, characterized by 
private or corporate ownership, 
decision-making, and 
responsibility, without 
governmental interference. 
Capitalism is a theoretical ideal 
without historical equivalent, as 
all realizations require zero state 
involvement (ruling out taxation, 
labor laws, tariffs, etc.).
Built upon the observation that 
individuals make better decisions 
for themselves and their business
than  government.

Often mislabeled as 
“laissez-faire capitalism” to 
justify criticism of 
“consumer or exploitative 
capitalism,” which is not 
capitalism and is logically 
impossible. That it 
inherently means 
exploitation or sadism; that 
it requires a democracy or 
abuses workers and cheats
customers due to 
unchecked greed; that it 
inevitably leads to 
monopolies, exploitation, 
corporatism, consumerism, 
or environmental 
destruction.

Anarchy From Greek "anarkhia" 
(ἀναρχία), where "an-" means
"without" and "arkhos" means 
"ruler" or "authority," literally 
"without rulers."

A society without any government
or centralized or coercive 
authority, built upon voluntary 
cooperation, mutual aid, and 
decentralized organization; 
allowing multiple currencies, 
personal choice, and property, 
and total self-responsibility for 
consenting adults, without any 
governmental limitation or 
interference. Strict refusal of war 
and violence but advocating the 
right to self-defense.
Built upon the observation that 
individuals make better decisions 

That it means chaos, 
lawlessness, or violence; 
that anarchists oppose all 
organization or rules; that 
it’s impossible; that it 
equates to “survival of the 
fittest” without structure.



for themselves and their business
than  government.

Nietzsche’s Path direction Anarcho-Capitalism

Nietzsche’s philosophy, rooted in poetic insight, bridges Austrian economics and anarcho-
capitalism, culminating in Rothbard and Hoppe. His anti-statist and anti-collectivist ideas 
resonate with their economic rigor, though his moral focus on money, shaped by 
terminological confusion, limited his vision of capitalism’s stateless potential (Dodd, 2014). 
The table’s definitions clarify this: socialism, communism, and fascism’s statist foundations, 
which Nietzsche despised, contrast with capitalism and anarchy’s individual empowerment, 
which he could have embraced with clearer terminology.

Nietzsche’s Poetic Anti-Statism

Nietzsche’s critique of the state as “the coldest of all cold monsters” in Thus Spoke 
Zarathustra portrays it as a parasitic force stifling individual potential (Nietzsche, 1883). His 
Antichrist attack on the “socialist rabble” for fostering envy and revenge aligns with the table’s 
socialism as undermining progress through artificial equality (Nietzsche, 1895). In Beyond 
Good and Evil, he rejects socialism and communism as driven by resentment, defending 
hierarchy and individual will, mirroring anarcho-capitalism’s emphasis on sovereignty 
(Nietzsche, 1886; Leiter, 2002). The Übermensch, a poetically complex vision in the German 
original, suggests—speculatively—self-sufficient creators who reject authority, aligning with 
the table’s anarchy as voluntary cooperation, though Nietzsche’s romantic style resists 
concrete political readings (Nietzsche, 1883; Kaufmann, 1974). His critique of money as 
enslaving, reducing individuals to cogs in a bourgeois machine, reflects his era’s confusion, 
conflating capitalism with state-distorted cronyism (Dodd, 2014). The table’s capitalism as 
pure free enterprise counters this, showing how Nietzsche’s misinterpretation missed markets’
liberating potential, which anarcho-capitalists champion (Rothbard, 1970).

Nietzsche’s break with Wagner over manipulative nationalism reflects his rejection of 
collectivism, akin to the table’s fascism as exalting nation over individual (Kaufmann, 1974). 
His prophetic warnings about the cash nexus as bleak mirror the table’s capitalism 
misconceptions, where critics project exploitation onto a system never truly tried without 
government distortion. Had Nietzsche understood capitalism as the table defines it—
individual decisions free from state interference—he might have seen it as empowering the 
exceptional, aligning with his elitism (Robin, 2013).

From Nietzsche to Austrian Economics

Nietzsche’s emphasis on subjective value and anti-egalitarianism resonates with Austrian 
economists like Ludwig von Mises and Friedrich Hayek. His view of value as arising from 
individual striving mirrors the Austrian school’s subjective value theory, where prices emerge 
from preferences, not state mandates (Mises, 1949). In Nietzsche’s Marginal Children, Corey 
Robin (2013) argues that Nietzsche’s shift from labor to subjective value influenced 
marginalists and Austrians, seeing markets as realms of moral and political struggle, aligning 
with the table’s capitalism as fostering innovation over collectivist stagnation. Hayek’s The 
Road to Serfdom echoes Nietzsche’s disdain for rationalist control, viewing markets as 
spontaneous orders rewarding inequality (Hayek, 1944). This counters the table’s socialism 



and communism as enforcing misery through centralized control, which Nietzsche saw as 
amplifying governmental evil (Nietzsche, 1886).

Nietzsche’s elitism influenced Austrian views of capitalism as a moral arena for exceptional 
individuals (Hicks, 2006; Reinert & Reinert, 2006). Reinert (2006) notes his impact on 
Schumpeter’s “creative destruction,” where markets disrupt stagnation, paralleling the table’s 
anarchy as decentralized progress. Had Nietzsche understood the gold standard’s role in 
limiting state power, his anti-statist views might have aligned with economic liberalism and 
anarcho-capitalism (Hayek, 1976). His failure to see this, due to terminological confusion, 
mirrors the table’s capitalism misconceptions, where state distortions are falsely attributed to 
markets (Rothbard, 1970). Nietzsche’s disdain for authoritarianism and government goes 
actually quite deep, as visible in Nietzsche's critique of Hegel, who represents the epitome of 
German obedience and uncritical acceptance through abstraction of governmental authority, 
reinforcing the table’s anarchy as independent thinking self-responsibility (Katsafanas, 2011).

Austrian Economics to Rothbard and Hoppe

Murray Rothbard radicalized Austrian ideas into anarcho-capitalism, rejecting any state role. 
His Man, Economy, and State builds on Mises’ praxeology, advocating private property and 
markets as society’s basis, echoing Nietzsche’s anti-statist individualism (Rothbard, 1970). In 
The Ethics of Liberty, Rothbard roots life, liberty, and property in self-ownership, aligning with 
the table’s capitalism as individual decision-making free from government (Rothbard, 1982). 
Hans-Hermann Hoppe’s Democracy: The God That Failed draws on Nietzsche’s critique of 
egalitarianism to reject democracy, advocating private property societies in a meritocratic 
sense, akin to the table’s anarchy as voluntary cooperation (Hoppe, 2001, 1998). Richard 
Werner’s work on money creation (~97% by commercial banks in economies like the UK) 
supports their critique of state-backed banking as wealth redistribution, fueling crises, as the 
table’s communism and socialism lead to misery (Werner, 2014). X posts highlight Hoppe’s 
Nietzschean disdain for mass conformity, tying to the table’s fascism as statist regimentation 
(Lake Monster Believer, 2024).

Ideological Context and Empirical Evidence

Political Spectrum and Confusion

The terms “left” and “right,” from French and English parliamentary seating, mislead 
discourse. In the U.S., the Democrat-Republican duopoly marginalizes libertarian and 
anarcho-capitalist ideas, while in Europe, “right” evokes fascism, and “liberal” is conflated with
socialism (Hoppe, 2001). Both sides exploit libertarian rhetoric (e.g., free speech) in 
opposition but abandon it in power (Rothbard, 1978). The table’s anarchy is ridiculed as 
vandalism, obfuscating its disciplined foundations, while capitalism is blamed for exploitation 
caused by government, projecting socialist and fascist outcomes onto a system never tried 
purely, as Nietzsche’s capitalist critique did (Dodd, 2014). Without intervention, monopolies 
cannot form, as markets disrupt through innovation, unhindered by regulatory bureaucracy 
lobbied by large firms (Hoppe, 2012). X debates note Nietzsche’s misappropriation by 
fascists, reinforcing the table’s national socialism as a socialist variant despite right-wing 
labels (Isaac the Sacrificial, 2025).



Empirical Insights

Argentina under Javier Milei shows deregulation’s benefits: inflation dropped from 211% in 
2023 to ~43.5% by mid-2025, with 7.6% GDP growth in Q2, though rising poverty highlights 
trade-offs (World Bank, 2025; Al Jazeera, 2025). Switzerland, Singapore under Lee Kuan 
Yew, Hong Kong under “one country two systems,” and China under Hu Jintao also prospered
with reduced intervention, contrasting the table’s socialism and communism as ruining 
economies (Pipes, 1990). High taxation and regulation led to collapse in the Soviet Union, 
Yugoslavia, France, Germany, and ancient Sumerians and Romans, confirming Nietzsche’s 
warnings about collectivism (Nietzsche, 1886). Werner’s money creation analysis reinforces 
anarcho-capitalist critiques of fiat systems as wealth-transfer mechanisms, aligning with the 
table’s capitalism as distorted by state involvement (Werner, 2014).

The Problem of Metrics

Metrics as Human Constructs

Metrics create a “para-reality” distorting natural processes. In economics, money mechanisms
(e.g., compounded interest, fiat currency) clash with natural laws like bell curves governing 
commodity cycles. No species sustains exponential growth; growth plateaus and decays, 
disproving Malthusian and socialist assumptions of endless expansion (Werner, 2014). The 
table’s socialism misconception—envy-driven equality ruining progress—reflects this, as 
Nietzsche’s critique of “equal rights” saw it as undermining natural hierarchy (Nietzsche, 
1895). His moral focus on money as enslaving, not its market dynamics, limited his vision, as 
he conflated capitalism with bourgeois conformity (Dodd, 2014). His poetically complex 
Übermensch, rooted in aesthetics and ethics, was not anarcho-capitalist but could have been,
had he grasped markets’ liberating potential—a speculative notion given his German prose’s 
nuances (Nietzsche, 1883; Kaufmann, 1974).

Challenges in Evaluation

Evaluating anarcho-capitalism is claimed difficult due to its theoretical nature, as the table’s 
capitalism remains untested without state interference. Public debt’s praise by Keynesians 
(e.g., Krugman, Eichengreen) ignores historical collapses of debt-leveraged economies 
(Pipes, 1990). The “parachute paradigm” applies: you don’t need empirical data to know 
government taxation and regulation ruin economies, as 5,000 years of crises show (Hoppe, 
2012). The table’s anarchy and capitalism emphasize individual decisions over government, 
proven by prosperity in less-regulated societies. Nietzsche reached this halfway through logic,
but not not metrics like GDP, which all too often are made to distort reality (Hoppe, 2001). His 
poetic priorities, unlike Hoppe’s economic rigor, explain his incomplete journey to anarcho-
capitalism (Reinert, 2006).

Misconceptions and Propaganda

Misconceptions, driven by utopian hopes and propaganda, obscure evaluation. The table’s 
collectivist ideologies—socialism, national socialism, communism, fascism—promise miracles
but deliver misery, as Nietzsche’s “socialist rabble” critique foresaw (Nietzsche, 1895). That 
National Socialists and Fascists praised Nietzsche, without understanding his opposition to all
they stand for is remarkable in itself. Capitalism and anarchy’s true meanings are buried 



under statist distortions, which Nietzsche’s capitalist misinterpretation reflects (Dodd, 2014).

Conclusion

Nietzsche’s poetic anti-statism, despising the “socialist rabble” and the state as “the coldest of
all cold monsters,” prefigures anarcho-capitalism via Austrian economics and Rothbard and 
Hoppe’s frameworks (Nietzsche, 1895, 1883). His moral critique of money as enslaving 
missed market dynamics, conflating capitalism with bourgeois idolatry due to his era’s 
terminological fog (Dodd, 2014). Had he known the table’s true definitions—capitalism as 
stateless enterprise, anarchy as voluntary cooperation—he might have founded anarcho-
capitalism, but his misunderstandings and others’ misinterpretations (e.g., by fascists) kept 
him from this role (Hicks, 2006). The importance of terminology, as the table shows, clarifies 
these distortions, revealing socialism, communism, and fascism as statist ruin, while 
capitalism and anarchy empower individuals. Evidence like Milei’s reforms and Werner’s 
findings supports anarcho-capitalism’s radical potential, echoing Nietzsche’s call for individual
sovereignty despite his poetic complexity (World Bank, 2025; Werner, 2014).

Nietzsche’s terminological misconceptions of anarchy and capitalism, conflating the latter with
bourgeois idolatry due to his era’s semantic fog (Dodd, 2014; Robin, 2013), are symptomatic 
of anarcho-capitalism’s persistent rejection by a society duped by statist propaganda. Beyond
terminology, its demand for a deep understanding of markets, currencies, and property rights
—articulated by Rothbard’s natural law (Rothbard, 1982) and Werner’s monetary analysis 
(Werner, 2014)—relegates anarcho-capitalism to a fringe philosophy, though experiments like 
Milei’s reforms suggest potential for societal improvement if its true principles, as clarified in 
the table, were embraced (World Bank, 2025).

References

Al Jazeera. (2025). Milei tames inflation, but Argentines still struggle to afford basics.

Boettke, P. (1998). The Elgar Companion to Austrian Economics.

Dodd, N. (2014). The Social Life of Money.

Hayek, F. (1944). The Road to Serfdom.

Hayek, F. (1976). The Denationalisation of Money.

Hicks, S. (2006). Nietzsche and the Nazis.

Hoppe, H.-H. (1998). The Political Economy of Monarchy and Democracy.

Hoppe, H.-H. (2001). Democracy: The God That Failed.

Hoppe, H.-H. (2012). The Economics and Ethics of Private Property.

Katsafanas, P. (2011). Normativity, Agency, and the Foundations of Ethics. Nietzsche-Studien,
40(1), 110–137. https://people.bu.edu/pkatsa/NormAuth.pdf

Kaufmann, W. (1974). Nietzsche: Philosopher, Psychologist, Antichrist.

Leiter, B. (2002). Nietzsche on Morality.

Mises, L. (1949). Human Action.



Nietzsche, F. (1883). Thus Spoke Zarathustra.

Nietzsche, F. (1886). Beyond Good and Evil.

Nietzsche, F. (1895). The Antichrist.

Nietzsche, F. (1901). The Will to Power.

Pipes, R. (1990). The Russian Revolution.

Reinert, H., & Reinert, E. S. (2006). Creative Destruction in Economics: Nietzsche, Sombart, 
Schumpeter.

Robin, C. (2013). Nietzsche’s Marginal Children: On Friedrich Hayek.

Rothbard, M. (1970). Man, Economy, and State.

Rothbard, M. (1978). For a New Liberty.

Rothbard, M. (1982). The Ethics of Liberty.

Werner, R. (2014). Princes of the Yen.

World Bank. (2025). Argentina Economic Outlook.


	Introduction
	Terminology and Context
	Nietzsche’s Path direction Anarcho-Capitalism
	Nietzsche’s Poetic Anti-Statism
	From Nietzsche to Austrian Economics
	Austrian Economics to Rothbard and Hoppe

	Ideological Context and Empirical Evidence
	Political Spectrum and Confusion
	Empirical Insights

	The Problem of Metrics
	Metrics as Human Constructs
	Challenges in Evaluation
	Misconceptions and Propaganda

	Conclusion
	References


